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1 ENDS AND MEANS
THE END IUSTIFIES THE MEANS. THIS SAYING HAS BEEN MUCH
abused; yet it is in fact the universal guide to conduct. It
would, however, be better to say: every end needs its means.
Since morality must be sought in the aims, the rmeans is
determined. 2 2

Once the goal one is aiming at has been established,
consciously or through necessity, the big problem of life is
to ýnd the means which, in the circumstances, leads to that
end most surely and economically. In the way this problem
is solved will depend, so far as it can depend on human will,
whether the individual (or party) reaches or fails to achieve
his ends, whether he; is useful to his cause or unwittingly serves
that of the enemy. To have found the right means, herein
lies the whole secret of great men and parties that have left
their mark on history.  

For mystics, the aim of the Jesuits is the glory of God;
for others it is the power of the Company of Jesus. They must
therefore make every effort to brutalise, terrorise and subject
the masses.  

The aim of the Jacobins. and all authoritarian parties
who believe themselves to be in possession of absolute truth,
is to impose their ideas on the ignorant masses. They must
therefore make every effort to seize power, subject the masses,
and ýt humanity to the Procrustian bed of their concepts.

The problem for us is a different one; because our aims
are so different, so also must be our means.

We do not carry on our struggle in order to put ourselves
111 the place of the exploiters and oppressors of today, nor

 I
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do we even struggle for the triumph of an empty abstraction.
We have nothing in common with that Italian patriot who
declared: ñ What does it matter if all Italians die of hunger
so long as Italy is great and glorious! ò; nor even with that
comrade who confessed to being indifferent to whether three
quarters of humanity perished in making the world free and
happy.... I '

, In our opinion all action which is directed towards the
destruction of economic and political oppression; which serves
to raise the moral and intellectual level of the people; which
gives them an "awareness of their individual rights and their
power, and persuades them themselves to act on their own
behalf; [in a word] all activity that encourages a hatred of
oppression and awakens love among Man, brings us closer
to our ends and therefore is a good thing (subject only to
a quantitative consideration: of obtaining the best results from
the available forces at our disposal). On the other hand, all
activity that tends to preserve the present state of affairs, that
tends to sacriýce man against his will for the triumph of a
principle, is bad because it is a denial of our ends. We seek
the triumph of freedom and of love. I I I

Should we, for this reason, renounce the use of violent
means? Not at all. Our means are those that circumstances
allow and impose. _

Of course we do not wish to lay a ýnger onianyone; we
would wish to dry all the tears of humanity and not be
responsible for more tears. But we must either struggle in
the world as it is or remain helpless dreamers. The day will
come, we are convinced of this, when it will be possible to
serve the cause of Mankind without hurting either oneself
or others; but today this is not possible. Even the purest and
gentlest of martyrs, those who would allow themselves to be
dragged to the gallows for the triumph of good, without resist-
ing, blessing their persecutors, as did the Christ of the legend,
would be doing harm. Besides the harm to their own persons,
which after all must be reckoned with-too, they would cause
bitter tears to be shed by all those who loved them. In all
actions in life it is, therefore always a question of seeking
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to cause the least harm to achieve the greatest possible

Obviously the revolution will be the cause of many
tragedies and much suýering; but even if it produced a
hundred times more, it would always be a blessing compared
with the sufferings which now exist in the world as a result
of the evil organisation of society.ó

There are, and there always have been in all socio-political
struggles, two kinds of hypnotisers.

There are those who consider that we are never mature
enough, that we expect too much, that we must wait, and be
satisýed to advance a little at a time with the aid of small
reforms . . . which are periodically won and lost without ever
solving anything. And there are those who affect contempt
for the small things, and advocate all or nothing, and in put-
ting forward schemes, probably excellent ones which cannot
however be realised through lack of sufficient support, pre-
vent, or seek to prevent, others from doing the little that can
be done. I I E

For us what is most important is not what we achieve
. . . but how we achieve it. s .

I If in ñorder to secure an improvement in the situation one
abandons oneôs basic programme and stops propagating it or
struggling to realise it; if one induces the masses to pin their
hopes on laws and the good-will of the rulers rather than in
their own direct action; if one suffocates the revolutionary
spirit, and ceases to foment discontent and resistanceðthen
e_very advantage will prove illusory and ephemeral, and in
all cases will bar the roads to the future society.  

But if instead, one does not forget oneôs ýnal objectives,
and encourages the popular forces, as well as inciting to direct
action and insurrection, very little may be achieved at the
time, but one has made a step forward in the moral prepara-
tion of the mass of the people, and in the achievement of a
more favourable social climate. 2

Q

1 lôEn Dehors August 1'7, 1892
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ñ The optimum is enemy of the good ò says the proverb:
let us do what we can, assuming we cannot do all we would
wish; but do something we must.ò A

Another damaging argument sincerely advanced _ by
many, but which for others is an excuse for doing nothing,
is that the present social environment does not make morality
possible; and that consequently it is useless to make efforts
which cannot succeed, and it is therefore best to get all one
can for oneself without bothering about othars,_ except to
change oneôs way of life when the social organisation will be
changed. Obviously all anarchists and socialists understand
the economic facts of life which today oblige man to struggle
against man, and any observer will see the importance of a
personal struggle against the overwhelming power of the
present social environment. But it is also obvious that with-
out revolt by the individual, who joins with others of like
mind to offer resistance to the environment in order to change
it, it will never change.  .

All of us, without exception, are óobliged to live, more. or
less, in contradiction with our ideals; but we are anarchists
and socialists because, and in so far as, we suffer by this
contradiction, and seek to make itó as small as possible. In
the event of adapting ourselves to the environment, we would
of course also lose the desire to change it, and would become
ordinary bourgeois; bourgeois without money perhaps, but for
all that bourgeois in our actions and intentions.ñ

O 2 Umanita Nova June 25, 1922
3 lôAnarchia August 1896
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2 MAJORITIES AND MINORITIES  
WE D0 NOT RECOGNISB THE RIGHT OF 'I'I-IE MAJORITY TO IMPOSE
the law on the minority, even if the will of the majority in
somewhat complicated issues could really be ascertained. The
fact of having the majority on oneôs side does not in any way
prove that one must be right. Indeed, humanity has always
advanced through the initiative and efforts of individuals and
minorities, whereas the majority, by its very nature, is slow,
conservative, submissive to superior force I and to established
privileges. . ~

But if we do not for one moment recognise the right of
majorities to dominate minorities, we are even more opposed
to domination of the majority by a minority. It would be
absurd to maintain that one is right because one is in a
minority. If at all times there have been advanced and enlight-
ened minorities, so too have there been minorities which were
backward and reactionary; if there are human beings who are
exceptional, and ahead of their times, there are also psycho-
paths, and especially are there apathetic individuals who allow
themselves to be unconsciously carried on the tide of events.

In any case it is not a question of being right or wrong;
it is a question of freedom, freedom for all, freedom for each
individual so long as he does not violate the equal freedom
of others. No-one can judge with certainty who is right and
who is wrong, who is closer to the truth and which is the
best road to the greatest good for each and everyone. Experi-
ence through freedom is the only means to arrive at the truth
and the best solutions; and there is no freedom if there is not
the freedom to be wrong.

In our opinion, therefore, it is necessary that majority
and minority should succeed in living together peacefully and
proýtably by mutual agreement and compromise, by the intel-
ligent recognition of the practical necessities of communal life
and of the usefulness of concessions which circumstances
make necessary.ó   

1 Umanita Nova August ll, 1922
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As well as their reason and experience telling them that in
spite of using all the alchemy of elections and parliament one
always ends up by having laws which represent everythmg but
the will of the majority, anarchists do not recognise that the
majority as such, even if it were possible to establish beyond
all doubt what it wanted, has the right to impose itself on
the dissident minorities by the use of force.ô

Apart from these considerations, there always _ exists the fact
that in a capitalist regime, m which society is divided into
rich and poor, into employers and employees whose next meal
depends on the absolute power of the boss, there cannot be
really free elections.ô c

A

3 MUTUAL Am
SINCE IT IS A FACT THAT MAN ISA socIA_L ANIMAL WI-IOSE
existence depends on the continued physical and spiritual
relations between human beings, these relations must based
either on afýnity, solidarity and love, or on hostility and
struggle. If each individual thinks only of his well_being, or
perhaps that of his small consanguinary or territorial group,
he will obviously ýnd himself in conþict with others, and will
emerge as victor or vanquished; as the oppressor if he wins,
as the oppressed if he loses. Natural harmony, the natural
marriage of the good of each with that of all, is the invention
of human laziness, which rather than struggle to achieve what
it wants assumes that it will be achieved spontaneously, by
natural law. In reality, however, natural Man is in a state of
continuous conþict with his fellows in his quest for the best,
and healthiest site, the most fertile land, and in H1116, to

2 Umanita Nova October 6, 1921 A
~" Pensiero e Volonta June 15, 1924
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exploit the many and varied opportunities that social life
creates for some or for others. For this reason human history
is full of violence, wars, carnage (besides the ruthless exploita-
tion of the labour of others) and innumerable tyrannies and
slavery. I

If in the human spirit there had only existed this harsh
instinct of wanting to predominate and to proýt at the expense
of others, humanity would have remained in its barbarous
state and the development of order as recorded in history,
or in our own times, would not have been possible. This
order even at its worst, always represents a kind of tempering
of the tyrannical spirit with a minimum of social solidarity,
indispensable for a more civilised and progressive life.

But fortunately there exists in Man another feeling which
draws him closer to his neighbour, the feeling of sympathy,
tolerance, of love, and, thanks to it, mankind became more
civilised, and from it grew our idea which aims at making
society I a true gathering of brothers and friends all working
for the common good.

How the feeling arose which is expressed by the so-
called moral precepts and which, as it develops, denies the
existing morality and substitutes a higher morality, is a sub-
ject for research which may interest philosophers and sociolo-
gists, but it does not detract from the fact that it eixsts,
independently of the explanations which may be advanced.
It is of no importance that it may stem from the primitive,
physiological fact of the sex act to perpetuate the human
species; or the satisfaction to be derived from the company of
oneôs fellow beings; or the advantages to be derived from
union in the struggle against the common enemy and in revolt
against the common tyrant; or from the desire for leisure,
peace and security that even the victors feel a need for; or
perhaps for these and a hundred other reasons combined. It
exists and it is on its development and growth that we base
our hopes for the future of humanity.

ñ The will of God ò, ñ natural laws ò, ñ moral laws ò,
the ñ categoric imperative ò of the Kantians, even the
ñ interest clearly understood ò of the Utilitarians are all

MUTUAL AID

metaphysical fantasies which get one nowhere. They represent
the commendable desire of the human mind to want to explain
everything, to want to get to the bottom of things, and could
be accepted as provisional hypotheses for further research,
were they not, in most cases, the human tendency of never
wanting to admit ignorance and preferring wordy explanations
devoid of factual content to simply saying ñ I donôt know.ò

Whatever the explanations anyone may or may not
choose to give, the problem remains intact: one must choose
betwen love and hate, between brotherly co-operation and
fratricidal struggle, between ñ altruism ò and ñ egoism.ò 1

The needs, tastes, aspirations and interests of mankind are
neither similar nor naturally harmonious; often they are
diametrically opposed and antagonistic. On the other hand,
the life of each individual is so conditioned by the life of
others that it would be impossible, even assuming it were
convenient to do so, to isolate oneself and live oneôs own life.
Social solidarity is a fact from which no one can escape: it
can be freely and consciously accepted and in consequence
beneýt all concerned, or it can be accepted willy-nilly, con-
sciously or otherwise, in which case it manifests itself by the
subjection of one to another, by the exploitation of some by
others.

A whole host of practical problems arise in our day-to-
day lives which can be solved in different ways, but not by
all ways at the same time; yet each individual may prefer one
solution to another. If an individual or group have the power
to impose their preference on others, they will choose the
solution which best suits their interests and tastes; the others
will have to submit and sacriýce. their wishes. But if no one
has the possibility of obliging others to act against -their will
then, always assuming that it is not possible or considered
convenient to adopt more than one solution, one must arrive
by mutual concessions at an agreement which best suits every-
one and least oýends individual interests, tastes and wishes.

1 Umanita Nova September 16, 1922 I


















