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Pac1f1sm: A short history ð Eleanor Richards
Children and the Myths of War - John Rae
Making Nonviolent Revolution ð Howard Clark
The Inevitable Revolution - Leo Tolstoy
The Psychology of Nonviolence ð Leroy Pelton
Society Without the State ð Ronald Sampson

L Educational Pack: Worksheets/wallcharts set El
9. Nonviolence in Irish History
l0. Disarmament - An introudction - Tony Augarde
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Sample copies of the following magazines are available:

THE PACIFIST (monthly)
PEACE NEWS (fortnightly)
DAWN Irish magazine of nonviolence (monthly)

Also available: L

Educational material - Worksheets etc; exhibitions: film
van; leaflets; posters; badges; pamphlets; books; campaign
against militarism material; peace education project.

The Peace Pledge Union aims to give voice and strength to the
politics of nonviolence and war resistance. It searches for
and practises nonviolent approaches to the very real problems
facing all of us as individuals and citizens who want a world
without war.

The Peace Pledge Union is linked with similar movements in
many countries of the world through the War Resisters' Inter- -
national, and is thus part of a world-wide movement.
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óThe nation-stateó, writes A.D.Smith, óis the norm of modern
political organisation...(I)t is the almost unquestioned found-
ation of world order, the main object of individual loyalties,
the chief definer of a man's identity...It permeates our out-
look so much that we hardly question its legitimacy today.'(l)

To most readers Smith's generalisations may appear as state-
ments of the obvious. But it would be a mistake to suppose
that the legitimacy of the nation state has never been serious-
ly questioned or even that it is not so questioned today. The
strong tide that has flowed in the direction of the nation
state has been resisted from the start, and this essay looks at
two traditions of political thought and action which have been
óagainst the currentó.

The first, pacifism, may be seen as the ideology and movement
that has resisted an institution closely related to the devel-
opment of the nation state: war. It challenges the right of
the state to engage in, and conscript its citizens for, war.
The nature of this challenge is exemplified in the statement
issued by the No Conscription Fellowship, the British organ-
isation of Conscientious Objectors to military service in .
World War I. Affirming their belief in the sacredness of
human life, its members, the statement declared, ódeny the
right of Governments to say, "You shall bear arms"...(T)hey
will, whatever the consequences, obey their conscientious
convictions rather than the commands of Governments.ó (2)

The second, anarchism, is even more radical: it challenges
not merely the nation state's right to make war but also its
very right to exist. The central thrust of anarchism is
directed against all the core elements that make up the nation
state: its territoriality with the accompanying notion of
frontiers; its sovereignty, implying exclusive jurisdiction
over all people and property within those frontiers: its
monopolistic control of the major means of physical force by
which it upholds that sovereignty, both internally and
externally: its system of positive law which overrides all
other law and custom and which implies that rights exist only
if sanctioned by the state: and, finally, - the element that
was added last the idea of the nation as the paramount
political community.

Pacifism, pacificism and anti-militarism
In discussing pacifism some clarification of terms is necessary.
The word"pacifist' was coined (as recently as 1901) to refer to
all those who opposed war and worked to create or maintain peace
between nations. This broad sense of the term is still current,
but in Anglo-American usage ópacifistô normally has the narrower
meaning in which it refers to those whose opposition to war takes
the form of refusing personally to take part in it or support it.
Such persons, for reasons which will become clear, have also
usually opposed all overt violence between human beings, though
not necessarily the covert violence, usually referred to as
óforceô, the kind used by police. 'Pacificistóis perhaps the



more appropriate term to convey the broader meaning. 'Pacificists
may support the use of military forces in ópeace-keepingó opera-
tions but, by definition, all 'pacifistsF are 'anti-militar--
ists'. However, not all anti-militarists are pacifists. Hist-
orically, anti-militarism is associated with the belief that
most modern wars are fought in the interests of ruling classes,
such as feudal lords or capitalists. In the late 19th and early
20th centuries, before socialist parties controlled any states,
many socialists were anti-militarists and some socialist leaders,
such as Keir Hardie, were also pacifists. The socialist anti-
militarist might, if he were not a pacifist, when war broke out,
join the army in the hope that thereby he could speed the down-A
fall of capitalism, perhaps by spreading disaffection amng the
troops and persuading them, if a revolutionary situation arose,
to use their weapons against their class enemies. In practice,
'pacificismó, 'pacifism' and óanti-militarismó often overlap,
but the terms do stand for fairly distinct orientations.

Sectarian origins ofpacifism
The intellectual origins of Western pacifism are firmly rooted
in the beliefs of religious sects. The first of these sects
were the followers of Jesus who, in the Sermon on the Mount,
preached a new message: óYe have heard that it hath been said, An
eye for an eye, and a tooth for a tooth: But I say unto you, That
ye resist not evil: but whosoever shall smite thee on thy right
cheek, turn to him the other also...Love your enemies, bless them
that curse you, do good to them that hate you, and pray for them
that despitefully use you, and persecute you.'(3) These words
express the doctrine of ónonresistance to eviló, and for several
centuries, while awaiting the Second Coming of Christ, his
followers accepted the plain implications of the message. They
refused military service while otherwise, at the same time, in
St. Paul's words, rendering unto Caesar his due. The eclipse of
early Christian pacifism came with the conversion of Constantine
who in 313 AD made Christianity the official religion of the Roman
Empire. With the sect transformed into a church allied to the
state, St.Augustine enunciated a new doctrine: the clergy were
to be totally dedicated to God and to live accordingly, but the
laity were to fulfil the normal obligations of subjects. He
also developed the doctrine of óthe just waró which later, in
the 13th century, St.Thomas Aquinas elaborated.

In the late Middle Ages several heretical sects, notably the
Waldensians, the Cathari, and the Czech Brethren of the Law of
Christ, challenged the new orthodoxy, and espoused pacifist
ideas. But the real beginning of modern pacifism dates from the
Reformation of the 16th Century which marked a victory for the
nascent modern state over the Catholic Church. Unlike Luther,
various radical supporters of the Reformation in Switzerland,
Germany and the Netherlands, who came to be known as the Ana-
baptists, called for an unqualified return to the teachings
of Jesus. In the 'Schleitheim Confession of Faithó, 1527, they
argued that it was not possible to reconcile the way of Christ
with the way of the world. Until the coming of Christ's King-
dom, a true Christian must be a 'nonconformist'. The sword,

, I symbolising state power, was ordained by God but óordained
outside the perfection of Christó. The secular political auth-
orities formed part of the unregenerate world and existed only
because people did not follow Christ's teachings and needed to
be coerced. True Christians needed no coercion, should not
coerce others, and should, as far as possible,effect a separa-
tion from the aboinationó.

Accordingly, except for one group wh attempted by force to
establish the Kingdom of God on earth in the city of Mýnster
in 1534-5 and who, for their pains, were bloodily repressed,
the Anabaptists abstained from politics, refused to bear arms
or serve as policemen, refrained fro lawsuits and the taking
of oaths, and declined to recognise the existing laws of
property. One group, the Hutterites, proceeded to establish
communist communities, 150 of which continue to exist to this
day in the USA and Canada. Subjected to severe persecution
for heresy, many other groups rallied under the leadership
of Menno Simons (1496-1561), and it is as óMennonitesô that
they are now generally known.

The Anabaptist strategy of withdrawal from the unregenerate
world was not followed by the Puritans who gathered round
George Fox in the England of the 1650s to form the society of
Friends, or Quakers. They aimed to Christianise the world
and to establish a órealm of the saintsó. Believing that God
exists in every person, they stressed the importance of the
Inner Light as the guide for living. After some initial
uncertainty about the use of violence, they issued in 1661
the Declaration which became the basis of their ópeace testi-
mony'. It stated firmly: óAll bloody Principles and
Practices we (as to our own particular) do utterly deny, with
all outward wars and strife and fightings with outward weapons,
for any end, or under any pretext whatsoever...ó(4)
Pacifism was only one of the peculiarities of the Quakers but
it became their most distinguishing mark. It was in America,
where some had gone in search of religious freedom, that
Quakers were given the first opportunity to apply their
principles in politics: óthe Holy Experimentó in nonviolent
government in Pennsylvania which lasted from 1662 to l756.

Early in the 18th century, the radical wing of German Pietism
gave birth to two new pacifist sects, the Dunkers and the
Inspirationists, both of which emigrated to America. The
Dunkers, now known as the Church of the Brethren, constitute
the third of the óhistoric peace churchesó of the USA. They
were followed later by the Shakers who, like the Hutterites,
combined pacifism with voluntary communism. The pacifism of
these sects was 'separational', not 'integrational' like that
of the Quakers (5). A rather different kind of pacifism -
eschatologicaló - was displayed by several sects formed in_
the 19th century whose doctrines centre on a belief in the
imminence of the Day of Judgment when the godless will be
destroyed, afr®r which Christ will reign as King over the
faithful in a new world. These sects include the Plymouth
Brethren, the Christadelphians, the Seventh Day Adventists,
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and Jehovah's Witnesses. Eschatological pacifism does not

1 .
!

reject warfare as such_ Wars may be seen as Godus way of usually*on a local basis and for limited periods. At the same
punishing the wicked and, while adherents should not take t1me' le9al_PÔivi1e9e fÁr VariÁu5 QIQUPS and.e$tate5 W35 8 fea-
Part in earthly warsô they matpwhen the time Comesttake up ture of political systems. In this situation, governments
arms in the final battle of Armageddon. tended to deal with their pacifist subjects in an ad hoc way,

From the 16th century onwards, it is also possible to trace the
development of the broader pacificist tradition which focuses on
changing modes of statecraft in order to reduce or eliminate war.
Erasmus (1466-1536), although a theologian who accepted óthe just
waró doctrine, roundly condemned war on humanitarian rather than
religious grounds. In the 17th and 18th centuries this line of
thought led to a series of proposals to establish permanent peace
between states through some form of international organisation:
the ópeace plansó of Cruce, 1623, Penn, 1693, Saint-Pierre,l7l3,
Bentham, 1789, and Kant, 1795. The motivation of the last two
was clearly secular and rationalistic, expressing the conviction
shared by many philosophers of the Englightenment that war contra
dicted the ideal of human brotherhood and unity.

Mainly through the efforts of individual Quakers, an organised
peace movement came into being on both sides of the Atlantic
imediately after the Napoleonic Wars. Its main thrust is
indicated in the aims of the American Peace Society: óto
increase and promote the practice already begun of submitting
national differences to amicable discussion and arbitration,
and...of settling all national controversies by an appeal to
reason...(T)his shall be done by a Congress of Nations...Then
wars will cease.ó(6) Throughout its chequered course,
although it has usually had a radical wing and pacifists have
played a prominent part in it, the peace movement has been
predominantly liberal but sought to rationalise it. In the
19th century its liberal character was strengthened by
association with the Manchester School of thought, represented
by Cobden and Bright, which held that the solution to the problem
of war lay through the promotion of free trade between nations.
In the 20th century the pacificism of the peace movement has
contributed to the thinking that led to the League of Nations
and the United Nations, the Kellogg-Briand Pact of 1928 out-
lawing war, and efforts to promote disarmament.

Conscription and the nation state
In one sense pacificism provides an alternative to the more un-
comfortable pacifism that demands personal witness against war.
After heresy hunting had abated with the growth of religious
toleration, pacifism certainly became a more difficult stance
to maintain as the concept of the nation state developed. In
the era of state-building from the Reformation to the French

applying the notion of legal privilege. In some instances, as
Pacifism and the peace movement in Rhode Island in 1673. all whose consciences forbade them to

ReVÁ1utiÁnr as distinct from the era Áf the ñatiÁñ State! wars bear arms were exempted from militia service In other instances
were fought mainly by professional, often largely mercenary, exemption was given to specified sectsô a procedure adopted by '
armies. There was no universal conscription for military the Empress Catherine in 1776 as an inducement to Mennonites to
pservice. Instead, there was the militia system under which able- settle in Russia_ Sometims exemptio was granted in return
bodied men could be mustered for military training and operations, for payment of a military taxô or a Pacifist called up for militia

service was permitted to provide a hired substitute. More
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commonly, failure to perform the required military duties
attracted a fine, and failure to pay led to sequestration of
property in lieu or a short jail sentence.

All this began to change when the state came to be seen as based
on the nation. Subjects were transformed into citizens, all
equal before the law, members of a single national community
sharing in its benefits and burdens. One consequence was the
introduction of compulsory military service for all adult males,
usually in time of peace as well as war. Bayonets were thrust
into the hands of citizens often before they were given the
ballot. Service in defence of the nation came to be seen as a
sacred civic duty and was sometimes explicitly linked to the
definition of citizenship. Revolutionary France, óthe first
nation in armsó, paved the way in 1793. Prussial followed suit
in 1808. Since then compulsory military service has become the
norm throughout the world. By l966, only seven of 140 states
did not impose it.(7)

Conscription laws when first introduced usually made no
provision for exempting pacifists. Those refusing military
service were treated as deserters, imprisoned and sometimes
shot. When conscription was introduced in Russia in 1874, the
exemption granted to Mennonites óin perpetuityó was withdrawn,
leading thousands to emigrate to the USA. In 1875 the Govern-
ment relented and allowed them to serve in hospitals as an
alternative, but the concession applied to no other sect. When
in 1895 some 10,000 Doukhobors announced their refusal to bear
arms, they were severely dealt with. Tolstoy then publicised
their plight and funds were raised to enable the sect to emigrate
to Canada.

The CO formula
As a mode of accommodating pacifists within the nation state,
the Conscientious Objector formula was gradually evolved and
grudgingly applied. In effect, by this formula the state
recognises that pacifists are ópeculiar personsó who may, in
return for their recognising the state's right to conscript
its citizens for war, be accorded a special status to which
penalties are attached. In applying the formula, states have
usually insisted that applicants show their objection arises
out of religious belief and that they object to war in any form -
the latter a condition which Jehovah's Witnesses, who also claim
exemption as ministers,have found hard to meet. If applicants
pass the tests, then they may be directed to perform either non-
combatant service in the army or alternative civilian work of
ónational importanceó. The formula has resulted in dividing
pacifists between 'registrantsó and 'absolutists', those who
refuse all compromise, and between noncombatants and those
willing to accept only alternative civilian service. It has
also led to confusion between Conscientious Objection as a moral
and as a legal category. Fro the state's point of view,
absolutists are not COs but lawbreakers. It is, of course,
absolutists who have posed the most direct challenge to the
state's authority, and it is significant that draft evaders have

usually been treated more leniently. Those pacifists, relative-
ly few, who have accepted noncombatant service, and the larger
number who have accepted alternative civilian service, seem often
to have wished to show that, in every respect save their willing-
ness to kill at the state's behest, they were loyal citizens.

The statistics of Conscientious Objection during the two world
wars in Britain and the USA - the countries where pacifism has
been strongest
The statistics
the figures of
(the number of
60,000 men and
Britain, while

show how much it has been a minority movement.
can be estimated in various ways, but Brock gives
16,000 and 4,000 respectively, for World War I
registrants was much larger). In World War II,
1,000 women applied for CO registration in
in the USA the total number of COs was about

100,000. The latter figure represents 0.3% of the 34 million
registrants for military service.(8) In both countries, the
clash between conscience and the law was less dramatic in the
second than in the first world war, when absolutists were
often harshly treated. In part, this reflected greater toler-
ation of COs but also a greater willingness of COs to cooperate
with the authorities - as did the historic peace churches in
the USA who sponsored and managed Civilian Public Service camps
for the alternativists.

The CO formula has been liberalised since it was first adopted.
Thus in the USA the religious test has been dropped and poli-
tical as opposed to religious objection recognised. The issue
of óselective objectionó, i.e. to particular wars, first raised
by socialists in World War I, became increasingly important in
the context of the agitation against the Vietnam War in the
1960s, which was marked also by the burning of draft cards and
widespread draft evasion. But in most nation states the issue
is not liberalisation of the formula. Rather, it is whether
pacifists are recognised at all. Thus, in Russia, where at
the turn of the century lived several million sectarian
pacifists, officially there is now none, this being the
Soviet Government's explanation of why the Universal Military
Service Law of 1939 contained no provision for COs. The
Soviet Union, however, is not alone in this. By the end of
1968, only l6 of 140 states (this number is slowly increasing,
mainly in Europe) had any such legal provision.

Conscientious objection to military service, whether recognised
by states or not, remains, and is likely to remain, an important
aspect of pacifism. To refuse to bear arms links contemporary
pacifists with their forebears and provides a clear expression
of their witness to truth. But, as a policy for achieving
peace, it has obvious limitations, and as a way of defining
pacifism it has come increasingly to be seen by many pacifists
as inadequate. The tendency to equate pacifism with conscien-
tious objection was probably most marked in the inter-war years
when intellectuals like Einstein, before the menace of Fascism
made him change his mind, argued that war could be prevented if
a sufficiently large proportion of the male population pledged
itself to refuse to fight. It was in line with this way of
















