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But alas!
ordinary capitalist of the present day.
dead, and it was possible to recall him to a sense of justice and truth.

“PEACE ON EARTH AND GOOD WILL
AMONGST MEN.”

Now that the winter is upon us, in all its severity, we again begin to 
hear of deaths among the workers, caused wholly through the lack of 
food. In the summer-time the poor can hustle about a bit and manage 
to get along somehow, but when the winter conies with its long nights, 
its cold and rainy days and its restricted demand for labor, the pinch is 
felt everywhere. The festive season, which to the rich, and even to the 
moderately well-off worker, is something to be looked forward to with 
hope, as a time of merriment and happy gatherings, is to the poor laborer 
something to be dreaded. There is no festivity about it for him. On 
the contrary, his scanty means get to be still more scanty, in view of 
the extra expense he is put to in order to live. His wants increase and 
his always inadequate means remain stationary. He feels the necessity 
of a fire in his home, but the price of coals has gone up because the 
coal owner see his opportunity to take advantage of the, necessities of 
his fellows. Polly wants a new pair of boots, Johnny wants a warm 
overcoat, and the poor worker himself feels the necessity of that useful 
garment, but as it costs him already every penny he gets to live, he 
cannot buy it. Sometimes a more fortunate fellow worker has a coat 
to spare, otherwise the worker has to go without, thus laying himself 
out as an easy prey for the various chest diseases which winter fosters. 
“ A Merry Christmas ” you hear on every side, but there are hundreds 
of thousands of people in London alone, who are wondering where the 
merriment comes in.

At such a season of the year as this, hallowed by custom as a season 
of enjoyment and good feeling, when j>eople begin to think of turning 
over a new leaf and making a fresh start with the New Year, we are 
almost inclined to forget for the moment that we are Revolutionists, 
that there is no hope of a reconciliation between the possessing and the 
dispossessed classes. We think of that typical capitalist represented 
by Dickens in his famous “Christmas Carol.” Full of greed, wrapt up 
in his own selfishness, the image of Scrooge comes up before us, and in 
pitying him we pity the whole of this self-centred race of which he is 
the type. They know nothing of happiness, of fellowship, of love, of 
the lives which men might lead if indeed there were peace on earth, 
goodwill amongst men ; if selfishness were replaced by solidarity ; if 
true fraternity took the place of the present system of class rule and 
servitude. Poor Scrooge, we pity him almost as much as his victim, 
for if he has made his victim's life unhappy, if he has wrecked the 
happiness of those who are in his power, he has certainly destroved his 
own happiness. How delightful it would be if the ghosts who <»n»> to 
see Scrooge on that memorable Christmas Eve would kindly pay a visit 
to the whole Scrooge tril>e, and lead them all to repent of their mis­
used lives and their evil deeds. With what pleasure we should 
welcome the conversion of the rich monopolists to the principles of 
Freedom and Brotherhood, and how pleased we should be to hear them 
say “ Yes, we admit that we have behaved badly, but in the future we 
will try to atone for our past misconduct. We will no longer lie the 
miserable, tyrannical, selfish wretches we have been, but will give the 
rest of our lives to helping you to bring about the so much needed 
Revolution, and the establishment on a finu and substantial footing of 
a state of things

“ When man to man the world o’er
Shall britbers be for a* that.”

Scrooge was quite a good sort of fellow compared to the 
. His heart was not entirely 

_ ___ _b
The newspaper cuttings which lie before us as we write, remind us that 
the typical capitalist of to-dav has no longer even a rudimentary trace 
of that organ of sympathy. Take the case of Edward Haynes, the poor 
cooper, who walked up from Tunbridge Wells the other day in order 
to get work, and expired in Stepney workhouse from “starvation,” as 
the verdict has it. The principal witness at the inquest was’ the 
assistant at a “ free shelter ” in Limehouse, where the deceased had 
stayed the previous night. At this establishment “ there were chairs 
for any who liked to sit up, and if they went to sleep they lie on the 
floor ; ” “ no food whatever is given, except one meal on Sundays ; ” 
“ on an average about two hundred men spend the night in the 
Shelter.” And even for such accommodation as this the j>oor, unem­
ployed, starving workman is thankful. Then we have the case of 
.Joseph Atkins, who committed suicide at the age of thirty-five, “con­
sequent on the dire distress of his wife and five children, for whom.

owing to his inability to procure work, he was unable to provide food.” 
“ Atkins was a very sober man and had a nice home until he lost his 
work.” The jury returned a verdict of “Temporary Insanity.” It is 
a pity this worthy jury did not explain a little more clearly what they 
meant by these words. If they mean that it is insanity for a man to 
kill himself, instead of attacking his enemies, no doubt the verdict may 
lie considered a just one. William Rogers, an army pensioner, fifty-six 
years of age, was recently employed in a dispensary from seven in the 
morning till ten at night, every day in the week, including Sunday. 
Sometimes he worked all night for a change. For these services he 
received the munificent sum of 2s. 6d. per week. He tried to live on 
this and his pension of sixpence per day, but failed. The jury returned 
a verdict “ that deceased died from exhaustion, from starvation.” 
Thomas Gold tried to live on 5s. a week, which was allowed liim by 
his son, but out of this 2s. Gd. went to the landlord. He dropped 
down dead in an East London street and the cause of death was cer­
tified by the doctor as “ bronchial pneumonia anti privation.” Sophia 
Clifford was a widow, aged forty-five years. She had no means except 
3s. from the [tarish and a little washing. Out of this she had to keep 
herself and three children. The landlord took 2s. a week. The poor 
woman drowned herself in the Thames.

•If

• •

This is how the poor die in consequence of man's inhumanity to 
man. These deaths are in fact nothing less than murders, for which 
everyone who does not strive to put an end to the state of society 
which causes them, is morally if not directly responsible. How the 
poor live is, however, more horrible still: a living death to which, 
perhaps, the real death is to be preferred. In the face of such instances 
as we have quoted, which are merely a few examples which happen and 
come under notice, seen by pulliDg back the smallest corner of that 
curtain of everyday life, which hides from many of us the fearful 
tragedies going on in our midst, it is impossible to speak calmly of the 
possessing classes. The cases of death by starvation, of poverty and 
misery, which come under our notice, are infinitesimal compared with 
the reality. Let us think, only for a moment, under what conditions 
a vast multitude of our fellow-creatures, thinking, sensitive beings like 
ourselves, with the same desire for happiness, comfort and well-being as 
we have, will sj>end their Christmas Eve, their Christmas Day. Not 
to speak of those who are kept toiling, away from their homes, their 
wives, their children and their friends; let us consider those who 
would even be thankful for the chance to toil. How many thousands 
of thousands of them there are. The writer of these lines has on more 
than one occasion visited the lodging-houses of the Borough, in order 
to spread the Gospel of Revolution therein, and he knows of his own 
knowledge that within a stone’s throw of St. George’s Church, some 
thousands of people will spend their Christmas within the precincts of 
a fourpenny or a twopenny “ dosshouse,” without the least degree of 
comfort or merriment, sleeping, maybe, on the benches and tables in 
the common kitchen or indulging, maybe, in the luxury of a ‘rasher ’ 
and a ‘ doorstep,’ and all over the poorer quarters of London similar 
groups of common lodging-houses are to be found, inhabited by the 
same type of social castaway. Then there are the men of the refuges 
such as we have referred to above, the inmates of the workhouses, the 
hundreds of thousands of dwellers in garrets and alleys without a 
penny to bless themselves with. See what a huge population—we 
might almost say army, if it were not that they show no disposition to 
fight—the city of misery contains. How can there be peace on earth 
when such a state of things exists! How can there be goodwill 
amongst men t It is the struggle for existence in which the w^kest 
is crushed, in which the competitors care not the least for their fellows 
but only for themselves. Every successful man has to fight to 
taiu his place, there are crowds of aspirants for his position, for his 
business, or for bis employment. The man who enjoys is the enemy 
of the man who is in need, and is regarded as such. Fellowship is a 
hollow fraud. Instead of being pleased at each other's successes, all. 
workers and monopolists alike, consider another man’s success as an 
injury to themselves. There is no solidarity, no hope, no happiness. 
It is just a mad rush, a scramble, for the dead sea fruit.

Here and there, however, amongst all this war of interests and 
display of selfish passion, we see a few men and women standing out 
from amidst the fight and beckoning to others to come and join th at™ 
This struggle, this hatred, they say, is suicidal; let us put our efforts 
together and destroy the awful society which exists to-day, setting up 
in its place a true social structure, in which there will be room for all. 
and every newcomer will be welcome as the flowers in May. Scientific

4



2 FREEDOM. January, 1892.

investigators have proved by their researches that the productiveness 
of the earth is practicably inexhaustible. All the necessities of men 
and women may be easily supplied, nay, there might be luxury for the 
most insignificant dweller on the planet. Nature is bountiful, we have 
only to ask from her and to have, the poverty of to-day is no concern 
of hers. It is a purely artificial thing, created by those monsters in 
human form who deny the millions of willing hands access to the 
productive soil. What we have to do is to overthrow those who bar 
our way to Nature’s storehouse, to put an end to their tyranny, to get 
rid for ever of her highwaymen of commerce and industry, and place 
the vast wealth of Mother Earth at the disposal of her children. It is 
because we wish to do this, because we deny the authority of those 
who obstruct our path that we are called Anarchists. But it is only 
by the triumph of those principles of liberty which we champion, that 
peace on Earth and goodwill amongst men can ever be realised.

MUST WE PASS THROUGH STATE
SOCIALISM ?

When* the revolution breaks out, it will not be thanks to the Social 
Democrats, who are rapidly ceasing to be revolutionists at all, but 
thanks to the impatience of the masses and the spread of Anarchist ideas. 

Now, whilst the people are in a state of revolt, they must eat. The 
articles of consumption they find in the warehouses and shops will not 
last long, and neither gold from the bank nor jewels and ornaments 
from the houses of the rich will satisfy hunger. Therefore it will be 
needful to organise production immediately, and everywhere to take 
possession of the houses, means of production, land, machinery, etc. 
A piece of work in which a Socialist State would be powerless, one 
which must be done in a revolutionary, an Anarchist fashion.

Doubtless the State, or a Central Committee, could take possession of 
certain capitalist enterprises and make them into national workshops. 
But what use would that be ? They could pronounce a sentence of for­
feiture against certain Captains of Industry who had already left the 
country ; but that is about all they would dare or be able to do. The 
State or Central Socialist Committee will never expropriate property 
and capital to put them in common. How could they set about it ? 
They would have to get a law voted, a very complicated law, a whole 
series of laws, to provide for all cases and give roles for all circumstances. 
There are many sorts of property, and it is extremely difficult to dis­
tinguish, on paper, between ownership of articles of personal use, which 
must not be interfered with, and property employed for the exploitation 
of the worker, which must be abolished. Certainly it would never do 
to take their cottage and vegetable garden away from a peasant family, 
or to tear the clothes off folks’ backs. Thus the law must establish a 
maximum, or some other regulations difficult to apply, particularly in a 
time of revolution, or else it must confide the business entirely to the 
discretion of officials specially charged to carry it into effect. Just fancy 
this army of property-distributors swarming over the country, searching 
and inquiring in the houses, valuing property and capital down to a 
given limit, and afterwards deciding what is to be left to each family 
and what must be put in common !

Apart from the crying injustices which would be committed and set 
everyone against the Revolution, it would be a work of years, ages, as 
we have seen during this century in the case of the abolition of feudal 
and communal domains in Italy and Germany.

Finally, all this would come to nothing, or nothing but a counter­
revolution.

No, a government or a law cannot carry out expropriation. Expro­
priation must be the work of the people, in tumultuous, summary 
fashion, at the same time all over the country, managed with the good 
sense and discretion that the “ real ” people always bring into their 
actions.

In every direction they will take possession of land, workshops, 
machinery, mines, everything needed to set about organising production 
at once.

Again, no waiting for orders. During a revolution men must act. 
Those who have initiative will set the example ; the factory hands will 
only have to go on working on their own account, instead of working 
for a master; new associations of workers will turn up and set to work 
with the materials they have collected or received from other 
associations Production also will be organised “ Anarchically,” for 
it would be madneEs to wait for the permission and regulation of a 
central authority. A government may organise tyranny, oppression, 
the exploitation of the masses by a class ; but as for organising the real 
interests of the people, it is not able to do anything of the sort.

We shall be met with the objection that the organisation of labor is 
a very complicated matter, that it is not enough merely to have the 
instruments of production, one must set oneself a task, fix a definite 
number of hours for the working day, and, especially, divide and 
subdivide labour. All this supposes knowledge not possessed by every 
one, and it may cause discord.

Let us reply, first of all, that just because the organisation of labor 
is a complicated affair, and differs much from one industry to another 
and one locality to another, it cannot he done by a general law and 
under the orders of a central government. All that a government could 
do would be to name commissioners in each locality, who in their turn 
must consult the workers themselves and refer the matter to them. 
For this service, which would be useless, and dangerous on account of 

the injustices to which the intervention of tho commissioners might give 
rise, the workers would have to pay heavy taxes.

As for the pretended incapacity of tho workers to organise their work, 
we absolutely deny it. Moreover, there is no want of workers, even 
among those toiling to-day in factories, who know what has to be done ; 
the others, if they really feel themselves incapable, can refer to these 
without thereby conferring any authority upon them.

We must further remark that the point of departure of the future 
organisation of labor will be the existing organisation. The factories 
are there, the machines arc fixed in them ; it is known how much coal 
an engine consumes, how many hours of labor such and such a quantity 
of produce takes, etc. Here is a basis to go upon. Doubtless in time 
much of this will be changed : some products will be limited, some 
stopped altogether, others increased and developed, more will be thought 
of the necessary, less of the superfious; production must be decentralised ; 
no more enormous factories built to provide articles of commerce, no 
more excessive subdivision of labor, killing the worker’s intelligence 
and undermining his health. There must be alternation of work, and 
intellectual must be combined with manual labor, that the worker may 
exercise all his faculties.

But all these changes will come afterwards, little by little. At the 
beginning, what is most pressing must come first, and people will cling 
only too closely to the habits and systems of to-day. Those who 
dread too manv novelties need not be afraid.

The only thing remaining for the associations of workers to do will 
be to come to a common understanding, federate with one another, for 
the purpose of putting the respective products in common, exchanging 
with other federations, and in general for all common interests : dwell­
ings, means of communication, education, public health, and social 
security.

Here the authoritarian Socialists will put in their oar. They will 
demand the constitution of a Central Committee to organise all the 
public services, or at least to sit in judgment and regulate differences. 
If they have their own way, they will create a police, impose taxes, 
make partizans, and intrigue to keep their places. Claiming intellectual 
and official work for themselves and their functionaries, they will con­
demn the public to manual labor, and, considering themselves as super­
iors, they will also demand larger emoluments, were it only for the sake 
of their prestige ; or rather they will levy supplies for themselves and 
thus finish by pushing us back into the present system again.

It is against this danger that Anarchists must energetically act. 
They ought to leave the masses themselves to look after their own 
interests. All that could be done by a Central Government, can be 
better done by the workers of different localities. Take dwellings 
for example. The best organisation for managing them and all need­
ful changes connected therewith is a union of the inhabitants of the 
ward or district. Hygiene belongs to the dwelling department. The 
maintenance of streets and means of communication is the object of 
one or several industries: all those employed in existing tramways, 
omnibus, and other such companies will form one or several associa­
tions. Each association will bring its quota of labor to the Federa­
tion ; each will let the others benefit by its work, and will itself 
benefit by the labor of the others. To come to an understanding, 
they could hold meetings, either general or of delegates bearing a 
fixed mandate. They will adopt one or other criterion for the 
division of produce ; there will be no difficulty from the first about 
the things that have been produced in sufficient quantities. Less 
plentiful things will be assigned to the most pressing needs. Cer­
tain dainties, for instance, will be reserved for the sick. In fine, the 
workers will make what arrangements seem good to them, provided 
there be no central government commissioned to fix the price of the 
hour of labor, the exchange value of goods, etc.

Doubtless there will be some inequalities, injustices even, and some 
strife. But such strife will be the life of the new society, the 
pledge of progress; whilst tho uniform and despotic system of a 
central government would inevitably end in stagnation and reaction.

There will be not only inequalities, but entirely different systems. 
Very probably, for instance, the peasants of some countries will want 
to divide the land and till it separately. But when they go to exchange 
their produce with those engaged in town industries, they will have to 
do business with Communist organisations, and be led for the sake of 
obtaining a regular exchange, to put their produce in common. After­
wards, the necessity of increasing production by the use of machinery, 
will bring them to put the land itself in common.

Another change will take place. The industrial towns will wish to 
spread themselves, taking in a little of the surrounding country, 
were it only that the workers might do agricultural and industrial 
work, turn and turn about, and at the same time secure a minimum 
of subsistence.

On the other hand, the country folk, as they acquire new needs, 
will be led to vary their occupations and to supply themselves with 
certain tools, were it only to learn how to use them, and will claim 
their share in intellectual work and town civilisation.

Hence will result the formation of associations at once industrial 
and agricultural, the organic unity of the future society.

Such changes ought not to appear unlikely to us ; we knew in how 
short a time industrial England has arisen, and how fast German towns 
are growing to-day.

If there is one thing certain concerning the on-coming Revolu­
tion, it is that (in France at least) it will not be centralised, but 
communal. Marseilles and Lyons will not await tho orders of Paris, 
nor submit to her dictation. Anarchists will thus have every chance 
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to give full weight to their principles; and if they cannot hope to 
see them adopted everywhere, they can, at least, put them in prac­
tice in many places. These will he centres round which neighbour­
ing associations will group themselves, until society is entirely recon­
structed upon the Anarchist plan. Either this or a political and eco­
nomic autocracy of the most obnoxious sort.

It is for us to strive that the spirit of solidarity, the conviction 
of its advantages and its necessity may penetrate the masses and 
modify the various organisations formed at the moment of the Revo­
lution, in the direction of Communism and of Anarchy.

ANARCHIST MORALITY.
By P. Kropotkine.

{Continued from previous number.)
IV.

Mosaic, Buddhist, Christian and Mussulman theologians have had 
recourse to divine inspiration to distinguish lietween good and evil. 
They have seen that man, be he savage or civilised, ignorant or 
learned, perverse or kindly' and honest, always knows if he is acting 
well or ill, especially always knows if he is acting ill ; and as they have 
found no explanation of this general fact, they have put it down to 
divine inspiration. Metaphysical philosophers, on their side, have 
told us of conscience, of a mystic “ imperative,” and, after all, have 
changed nothing but the phrases.

But neither have known how to estimate the very simple and 
very striking fact that animals living in societies are also able to dis­
tinguish between good and evil, just as man does. Moreover, their 
conceptions of good and evil are of the same nature as those of man. 
AmongBt the best developed representatives of each separate class : 
fish, insects, birds, mammals, they are even identical.

The thinkers of the XVIII. century noticed this, but it has been 
forgotten again, and it is for us now to bring forward the full signi­
ficance of the fact.

Forel, that inimitable observer of ants, has shown by a mass of 
observations and facts that, when an ant who has her crop well filled 
with honey’ meets other ants with empty stomachs, the latter imme­
diately ask her for food. And amongst these little insects it is the 
duty of the satisfied ant to disgorge the honey, that her hungry 
friends may' also be satisfied. Ask the ants, if 'it would be right 
to refuse food to other ants of the same ant-hill, when one has had 
one’s share. They will answer, by’ actions impossible to mistake, that 
it would be extremely wrong. So selfish an ant would be more 
harshly treated than enemies of another species. If such a thing 
happened during a battle between two different species, the ants 
would stop fighting to fall upon their selfish comrade. This fact has 
been proved by experiments which exclude all doubt.

Or again, ask the sparrows living in your garden, if it Is right not 
to give notice to all the little society, when some crumbs are thrown 
out. so that all may come and share in the meal. Ask.them, if that 
hedge sparrow has done right in stealing from his neighbour’s nest 
those straws he had picked up, straws which the thief was too lazy* 
to go and collect for himself. The sparrow’s will answer that he is 
very wrong, by flying at the robber and pecking him.

Or ask the marmots, if it is right for one to refuse access to his 
underground storehouse to other marmots of the same colony. They* 
will answer that it is very wrong, by’ quarrelling in all sorts of ways 
with the miser.

Finally, ask primitive man, a Tchoukche for instance, if it is right 
to take food in the tent of a member of the tribe during his 
absence. He will answer that, if the man could get his food for him­
self, it was very wrong. On the other hand, if he was weary or in 
want, he ought to take food where he finds it; but, in such a case, 
he w’ill do well to leave his cap or bls knife, or even a bit of knotted 
string, so that the absent hunter may know on his return that a friend 
has been there, not a robber. Such a precaution will save him the 
anxiety caused by’ the possible presence of a marauder near his tent.

Thousands of similar facts might be quoted ; whole books might be 
written, to show how* identical are the conceptions of good and evil 
amongst men and the other animals.

The ant, the bird, the marmot, the Tchoukche savage have read 
neither Kant nor the Fathers of the Church, nor even Moses. And 
yet all have the same idea of good and evil. And if you reflect for
a moment on what lies at the bottom of tliis idea, you will see directly 
that what is considered as good amongst ants, marmots, and Christian 
or Atheist moralists is that which is useful for the the preservation 
of the race ; and that which is considered evil is thut which is hurtful 
for nice preservation. Not for the individual, as Bentham and Mill
put it, but fair and good for the whole race.

The idea of good and evil has thus nothing to do with religion or 
a mystic conscience ; it is a natural need of animal races. And when 
founders of religious, philosophers, and moralists tell us of divine or 
metaphysical entities, they are only recasting what each ant, each 
sparrow practises in its little society.

Is this useful to society ? Then it is good. Is this hurtful ? 
Then it is bad.

On the other hand, the conception of good or evil varies according 
to the degree of intelligence or of knowledge acquired. There Is 
nothing unchangeable about it.

Primitive man may’ have thought it very right. useful to the 
race, to eat his aged parents, w’hen they became a charge upon the 
community—a very heavy charge in the main. He mny 
have also thought it right, i.e., useful to the community as before, to 
kill his new bom children, and only keep two or three in each family, 
so that the mother could suckle them until they were three vears 
old and lavish more of her tenderness upon them.

In our days ideas have charged, but the means of subsistence are 
no longer what they were in the Stone Age. Civilised man is not 
in the position of the savage family who have to choose between two 
evils : either to eat the aged parents or else all get insufficient 
nourishment and soon find themselves unable to feed both the 
aged parents and the young children. We must transport 
ourselves into those ages, which we can scarcely call up in our mind, 
before we can understand that, in the circumstances then existing, 
half-savage man may have reasoned rightly enough. In fact, do we 
not see the peoples of Oceana a prey to the ravages of scurvy, since 
the missionaries have brought them to give up eating their aged 
kinsfolk and their enemies ? *

This idea may be extremely restricted amongst the inferior animals, 
it may be enlarged amongst the more advanced animals; but its 
essence always remains the same.

Amongst ants it does not extend beyond the ant-hill. All sociable 
customs, all rules of good behaviour are applicable only to the indi­
viduals in that one ant-hill, not to any others. One ant-hill will not 
consider another as belonging to the same family, unless under some 
exceptional circumstances, such as a common distress falling upon 
both. In the same way the sparrows in the Luxembourg Gardens 
in Paris, though they will mutually aid one another in a striking 
manner, will fight to the death with another sparrow from the 
Monge Square who may dare to venture into the Luxembourg. And 
the Tchoutche will look upon a Tchoutche of another tribe as a person 
to whom the usages of his own tribe do not apply. It Is even allowable 
to sell to him, and to sell is always to rob the buyer more or less ; 
buyer or seller, one or other is always “ sold.” A Tchoutche would 
think it a crime to sell to the members of his tribe : to them he gives 
without any reckoning. And civilised man, when at last he under­
stands the relations between himself and the simplest Papuan, 
close relations, though imperceptible at the first glance, will extend 
his principles of solidarity to the whole human race, and even to the 
animals. The idea enlarges, but its foundation remains the same.

Ways of thinking may change. The estimate of what is useful or 
hurtful to the race changes, but the foundation remains the same. 
And if we wished to sum up the whole philosophy of the animal 
kingdom in a single phrase, we should see that unU. birds, marmots, 
and men are agreed on one point.

Christians f have said : “ Do not to others what thou wouldest not 
they should do thee.” And they have added : “ Else, thou wilt be 
sent to hell.”

The morality which emerges from the observation of the whole 
animal kingdom far surpasses this, and may b»> summed up in the 
words: “ Do to others what you would have them do to you in the 
same circumstances.”

And it adds: “ Take note that this is merely a piece of advice ; 
but this advice is the fruit of the long experience of animals in societv. 
Aid amongst the great mass of social animals, man included, it has 
become habitual to act on tins principle. Indeed, without this, no 
society could exist, no race could have vanquished th- natural obstacles 
against which it must struggle.”

Is it really this very simple principle which emerges fn ni theobserv- 
ationof social animals and human societies ? Is it applicable? And 
how does this principle pass into a habit ami continually develop ? 
This -is what we are now going to see.

(To be continued. )

• Miklukho-Maclay has stated this, and his ob^ -v ci < .ir b.-wntob. 
trustworthy.9

+ Putting in negative form the positive comnnti 1 •! ti r M ou r • •* What­
soever ye would that men should do to you, do ve . . to th m.—Matt. 
ill. 12.
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