
Editorial
Welcome to the new issue of Black 
Flag. We are still appearing annually 
but want to become more frequent, 
and we need your help for that — 
in writing, editing, distributing and 
selling. We are also thinking about 
changing format from A4 magazine 
to A5 journal from the next issue. 
Watch this space!

Two unexpected events occurred 
since our last issue. First, the Tories 
squeezed to a Parliamentary majority 
based on 24% of votes. Talk about 
rewarding failure!

The Labour right, echoing right­
wing media, proclaimed this was 
because Ed Miliband was too "left­
wing" and the "centre" needed to 
be reclaimed. That this "centre" is 
moving rightwards with the Tories is 
lost on them — but, then, the second 
unexpected event showed where 
their loyalties lie.

We are, of course, referring to 
Jeremy Corbyn becoming Labour 
leader.

Absurd attacks began immediately. 
That reaction is expected, but why 
the hysteria? Perhaps because after 
30 years of neoliberalism the ruling 
class are still worried. Neoliberalism 
has not lived up to its spin — hardly 
surprising given that was always 
rhetoric to hide an agenda of 
empowering the few.

The reaction shows that at least 
one class in society, the ruling class, 
is aware that socialism is not dead. 
Labour's Chuka Umunna suggested 
that "screaming 'you're wrong' at 
the public is not a good strategy for 
a party that lost an election."

Why, then, bother with an 
opposition? He seems unaware that 
politics involves winning people to 
your ideas — that sometimes means 
explaining why they are wrong.

Our role is two-fold. First, aid 
extra-parliamentary struggle and 
organisation. Second, argue our 
politics and convince people that 
real power lies outside Parliament.

While Corbyn may win office, he 
will not be in power — the State 
bureaucracy and big business is — 
and he will need to be pressured 
from below by a movement rooted 
in communities and workplaces 
using direct action and solidarity.

More, we need to challenge his 
vision of socialism. We must stress 
that socialism means workers' control, 
that it is libertarian or nothing.

On a limb: The support of the social safety net is dying off for our red and black parasite 
killer, but the Black Flag ladybird soldiers on. Picture: Anya Brennan
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4 Reportage: Squatting
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All squatting is political, because it 
challenges ownership of property and forces 
confrontation with the state.
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Sieged: The Aylesbury 
Estate in London 
Photo: Tom Bastin/CC
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ecently, a wave of 
occupations _ has swept 
Beginning last winter
Focus E15 Mothers who occupied

the disused Carpenters estate in Stratford, 
occupation has been increasingly used as a 
strategy against the housing crisis.

However, squatting as both a personal 
action against homelessness and as a base 
for political actions is much older. The 
significance of squatting as a radical force 
in London, however, has been overlooked, 
evidenced by the fact that many of the high 
profile housing occupation campaigns such 
as Focus E15 do not identify as squatters or 
use the language of squatting.

During the 1980s, the German Autonomen 
acknowledged the importance of reclaiming 
spaces for autonomous living away from 
rigidly controlled society as a base to 
organise and plan their actions. Likewise, 
across Europe squats have been recognised 
as a place to live, for free, outside of many 
of the constraints put upon us.

The London squatting movement needs 
to be reclaimed as a key radical social 
movement, redefining ownership of space 
and politicising housing.

The occupation of the Aylesbury Estate 
in Southwark earlier this year was an 
important intervention into the current 
phase of housing occupations because it 
proudly asserting its status as being made 
up of housing activists and squatters, 
and increased the militancy of the 
attack against privitisation of space and 
commercialisation of life.

Beginning in the late ’60s as a response 
to the housing crisis, London’s squatting 
movement quickly diversified beyond the 
initial aim of rehousing families as many 
different people took to squatting for a 
variety of reasons.

This led to the tactical development by the 
media and internalised by some squatters 
of a false dichotomy and hierarchy between 
deprivation and political squatters. The 
media has provided sympathy and support 
for those who cannot afford to be housed by 
other means, above those who see squatting
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as a political act or
actions. This dichotomy dismisses the huge 
crossover between these poles, undermines 
the solidarity within the movement, and 
refuses to acknowledge the radical act of 
occupation itself.
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“Some want to continue living 'normal 
lives,1 others to live 'alternative1 lives, others 
to use squatting as a base for political 
action. Any squatting organisation needs to 
recognise this diversity or it will fall into the 
trap of saying there are good squatters and 
bad squatters. We must reject any attempts 
to create an internal class structure within 
the squatting movement ... Everyone has a 
right to a home.11

Advisory Service for Squatters
Statement, 1974

R

The Aylesbury Estate in Southwark was 
occupied at the end of January following 
the March for Homes, in protest against the 
demolition of the huge estate in order to use 
the land to build unaffordable luxury flats.

The occupation of the Aylesbury was a 
significant intervention into discourses 
around the housing crisis and how to 
fight back, in many ways upping the game 
from individual eviction resistances to a 
battle for cm entire estate. At the Aylesbury 
occupation, some squatted for housing 
need, some identified as housing activists, 
most seemed to fall somewhere between the 
two.

But an awareness and effort existed to 
keep all these motivations working together 
rather than creating unnecessary divisions 
for the media or the council to exploit. 
The discourse of “good/bad” squatters 
only serves to delegitimise elements of a 
movement that one does not personally 
consider to be a “good enough reason.’’
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Reportage: False binaries of 
'deserving' and 'political' squatting 
aim to divide resistance in London
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Conflict is central to politics. There is a 
conflict between those within the system 
and who view it as just, and those without, 
who don’t. In the context of squatting, there 
clearly exists an us/them division, and one 
that is explicitly between individuals and 
the state, or the agents of the state in the 
form of bailiffs or police.

Squatting is radical because it poses 
a direct challenge to assumed rights of 
property and land. This challenge is radical 
because of the centrality of property 
ownership historically to State and class 
control.

In most European countries squatting is 
considered a violation of private property 
rights. By contesting property and land 
ownership squatting challenges the 
legitimacy of traditional forms of domination 
and the basis of capitalist structures. 
Property asserts individual rights over 
collective need, best exemplified in the 
enclosures of common lands in the 15th 
to 19th centuries. Squatting is essentially 
the expropriation of private property for 
collective benefit. By challenging property a 
squatter is challenging hegemonic forms of 
domination and historic state control.

Squatting necessitates the setting of 
one’s self against the state. Squatters 
acknowledge the potential need to

Simply living in a squat and facing daily 
repression by the state and landlords 
radicalises many people. Experiences 
of solidarity and collective action make 
many people realise their own capacity for 
self-determination and control over their 
own lives. Part of the collective action 
that squatting entails is realising that 
“the authorities” are not there to protect 
squatters, and are in fact what the squatters 
are resisting. Self-determination was often 
realised through experiences of mutual aid 
and collective action, a necessary feature 
of squat survival. Squatters turn up to each 
other’s evictions, help build each other’s 
barricades, and promise each other aid 
when needed. One example of solidarity 
was the many supporters that turned up 
after Aylesbury’s Twitter call-out during the 
aggressive eviction in which people engaged 
in clashes with the police. Solidarity means 
self-determination, which often leads to 
a reconceptualisation of one’s place in 
society, rights and autonomy.

At the Aylesbury, the people that stayed 
after the eviction and kept the occupation 
going knew each other through no basis 
other than affinity and a collective desire to 
continue this project and to fight for decent 
housing. However, by the end of it, these 
were people whose experiences of sustained 
attack by the State through attempted 
evictions, physical violence, and expansive 
legal procedures had been unwillingly 
formed into an army.

They were ready for the attack, and had 
learned that barricading and physical 
resistance are necessary against a hostile 
and aggressive council. Connections of 
friendship grow between individuals who 
struggle together against a common enemy, 
what the french call amilitant(e)s.

“It seems to me that the most revolutionary 
thing in the world is to demonstrate to the 
disenfranchised, alienated and therefore 
apathetic majority of people that they can 
act and win, and that they can run their own 
lives without rulers, politicians and their 
ilk. ”

“You don't need a degree in politics to 
know that property is the cornerstone of 
this society, property is power, and the need 
to own is what keeps us in line. ”

Hackney Community 
Defense Association 

Squats ’n’ Cops, 1992
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6 Reportage: Squatting

"My commitment to the street's struggle, 
and my love for the people I lived with, grew 
each time a house was wrecked and each 
time we worked out ways to try to prevent 
it. The external threats and our resistance 
certainly brought us together."

Wates & Wolmer
Squatting: The Real Story, 1980

Solidarity also extends to the broader 
housing movement. Squatters consistently 
emphasise the importance of unity with 
tenants and residents, and the strength 
of a united neighbourhood. At the

occupants had access to the Twitter and 
website to update with essays or articles or 
comments as they wished.

Due to the dual needs for solidarity and 
support, and the housing of many people, 
squats are usually occupied by large 
collectives of individuals, pooling resources 
and living communally. This is a radical 
difference from the way in which society 
desires households to function. The nuclear 
family as a unit is by necessity often broken 
down through squatting. The State saw this 
disregard of the fundamental family unit as 
a threat to its established order.

feds?Jr-/

Aylesbury anger: A resident responds to posters put on the fences Photo: astonishme/CC

Aylesbury, the squatters leafleted around 
the neighbourhood and also held two 
information and fun days, with crepes, 
bouncy castles and information boards in 
order to connect with the tenants. Working 
with tenants and residents on campaigns 
against property developers and rent 
hikes builds trust and is able in many 
cases to resist the efforts of the State to 
polarise squatters and tenants. In so doing, 
squatters can escalate the social clash.

Likewise, an acknowledgement of the 
way in which the media and the State work 
together, and the experience of incorrect 
and harmful representations in the media 
has led to many squatters becoming cynical 
of the media.

At the Aylesbury there was a “no media 
inside the occupation” policy and no 
spokespeople were nominated as the 
occupiers did not want to create false 
leaders or representatives. Instead all 

Historically, a cohesive “family” following 
the State’s definition is more likely to 
be rehoused by the council if a squat is 
evicted. Indeed, when the London Squatters 
Campaign first was established, it was 
families that were able to set a precedent of 
licenced squats for the rest of the squatters 
to follow. It is also worth noting that the 
only recent housing occupation which 
gained media sympathy was Focus El5.

They emphasised the presence of 
mothers in the campaign and in the estate, 
inadvertently reasserting the need/choice 
binary through the primacy of single 
mothers rather than the support network 
of people underpinning the campaign. By 
squatting one engages in support structures 
and affinity groups that transcend the 
traditional bounds of the “family” and 
create broader structures with strong ties.

Beyond destabilising the nuclear family, 
by diminishing the reliance on wage slavery 

for paying rents, squatting helps to prefigure 
an anti-capitalist world without work. The 
very fact of not paying rent is a significant 
development in the lives of many squatters, 
that has a hugely politicising effect as 
people realise that freedom from rent 
means freedom from work which effectively 
leads to a far greater degree of personal and 
collective freedom.

By moving into empty, neglected buildings, 
we fight to carve out a space for ourselves 
in this merciless money-dominated city. We 
aren’t here to fight on anyone’s behalf, but 
to fight in solidarity with the residents of 
Aylesbury.

“We are the generation which has nothing 
to defend: no council housing and no homes 
we own, no sense of belonging to any place, 
just endless badly paid, insecure, dead-end 
work. So we squat, constantly moved, our 
belongings taken, constantly hassled by 
police and bailiffs. But, as we do, we find 
others and together achieve some freedom 
from the State and landlords and some 
power to take control over our lives."

fightforthe aylesbury

To sum up, the false binary between 
deprivation and political squatters was 
harmful to the early movement, and still 
affects the language of the squatting 
community today.

The discourse of “good squatter/bad 
squatter” is still as pervasive as ever, 
despite attempts to fight back against this 
unhelpful division. The radical nature of 
squatting needs to be reasserted and the 
active antagonism so often present between 
squatters and councils or officials needs 
to be celebrated and engaged with so 
that the radical potential of squatting, as 
suggested by the militancy of the Aylesbury 
occupation, can be unlocked.

Squatting represents a conflict with the 
State over private property rights — this 
in itself is enough of a reason to take it 
seriously. But then squatting can also 
be politically transformative, radicalising 
people through experiences of solidarity 
and self-determined action and through 
alternative lifestyles and communal living.

To call the act of squatting “political” 
legitimises those who choose to engage 
in it for ideological reasons, as squatting 
should be encouraged regardless of social 
or economic background as a domain of 
resistance to hegemonic control over our 
homes, our lives and our consciousness.

"No fence can contain us. No fence can keep 
us out. We are squatters who are not bound 
by the borders of the Aylesbury estate. We are 
residents who still have leases and tenancies. 
We are everyone who needs a place to stay. We 
are bound by nothing but this need. See you 
soon at Aylesbury. See you soon at Sweets 
Way. See you at the Guinness ITust See you 
at UAL, LSE, Kings and Goldsmiths. See 
you soon in all the squats. See you at every 
protest and minor act of resistance. See you 
soon everywhere. ”

fightf orthe aylesbury
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